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PREFACE

In thinking, all Religions also teach us the to do good and avoid doing bad.
The doctrine of each Religion is always noble. However, if the preacher does not
follow any guideline legitimately, the noble Religion will also become mean.
Gradually, the true doctrine will be destroyed.

| had never been a writer. Thus, | should not write book. However, since |
think about my onerous responsibility, | have to write this book of “Guideline of
Preaching”. | hope that male and female Disciples will preach upon the guideline.
By that way, it will be very good for Caodai Religion and it brings the honor to
me.

In each preachment, Great Dignitaries should read this book, so that
Disciples hear. You also explain the detail for all disciples to understand easily.

Tay Ninh Holy See, 29" Feb. Mdu Thin year [Dragon year]
Superior Cardinal
LE VAN TRUNG



I. KEEP THE RELIGIOUS LIFE

This Last Circle is the period of unifying Three Religions in one in order to
lead to the natural circulation. The Supreme Being uses the mystery of Taoism to
open the Religion via the séances. Therefore, our fate is lucky because we are born
at the period of opened Religion. Since the thousands of year happens once and if
we are not sincere to have a religious life, it will be come useless for this chance.

Adopting the Caodai is to do good, avoid bad, preserve lucidity, cultivate
mind, make merit, save human living beings; not to gather fully to organize
faction to victimize other people, to incite to cause disorder. The person adopting
the Caodai to chase those errors is the person, who wants to make disorder in the
Religion. By that way, he is the traitor against the Religion.

In order to keep a religious life in responsibility, the disciple follows the
“New Code” and has to “do good, avoid bad” and “cultivate character”.

1. Do good and avoid bad

If a person never does inhumane things but always keeps life sincerely, is
he called as person of “doing good, avoiding bad”? No, he is not. That person only
avoids bad. It means that he keeps justice human standard (1) [(1) Justice is
contained this sentence: “What we do not want, we must not behave to other
people”. We never want bad happening to us. Consequently, we should cause bad
to other people. Therefore, having no bad things are to keep the justice, but it is
not called as doing good], but he has no thing called as good thing.

In order to complete the phrase of “doing good”, he has to save people and
human living beings. Prayers of Buddhism teach human to save human living
beings, but they do not explain clearly how to do. Correspondingly, many monks
do not pay attention accept for a method of tranquil mercy as the basic.

What is the action of saving people? Saving people is to save people facing
on difficulty, misfortune. Any people are angry, we help them about food; any
people are thirsty, we give them drink; any people are sick, we give them
medicine; any people die, we give them casket; any people lose way, we instruct
them the way; any people feel sad, we solace them; any people have lawsuit and
fights, we seek method of reconciliation; we build bridge to help passenger
crossing safely; we giver prayer to other people to know in order return the true
way...Those actions are called as saving human living beings. However, we
should not be excessive or inadequate. Being inadequate is that we do not help
people sincerely to make them become destitute in misfortune as their precious
life. Being excessive is that we help people to all situations but we consider if that
situation is worthy for us to have help because on the earth, there are many



deceitful people who always reply on good people for their life. Helping those
people is to help them become lazy, idle. It means that we nourish the bad for
them. Moreover, saving the human living beings is up to situation and ability. It
depends on richness or poorness to carry our as the above explaining. There are
many ways to do. We give alms by if we have them. Otherwise, we can give our
merit of labor. If the sincere merits are compared with alms, they are also equal.

2. Improve behavior

The monk does not only do good and avoid bad, but also improves
behavior. By that way, his dignity may become perfectly good. The behavior is the
necessary factor of monk. Becoming the Buddha or Immortal depends on the
behavior. Long since, we have never known Buddha or Immortal without
behavior. Pc Thai Thuong [A_LZFE)] advises to make merit while Khong
Thanh [FL. k] teaches to cultivate oneself. Making merit and cultivating oneself
are the basic of Religions. In order to perfect the behavior, beside the Three Moral
Bonds and Five Constant Virtues (1) [(1) the doctrine of Three Moral Bonds and
Five Constant Virtues was explained by many books. It is unnecessary to explain
here], we need to keep modest, patient, steadfast, harmony, upright. That way is
called as a stoic (2) [(2) the stoic is the one wining himself, dominating his bad
character] in order to obtain the throne of Immortal and Buddha.

Modest

What is the modesty? The modesty is to lower oneself in order to bear
others, so that they may be upper. The Supreme Being teaches that: “The
Character of modesty is a nature I love...You must be modest to save people”.

If a person with scanty ability is modest, the scholar will feel satisfied to guide
him. If the scholar is modest, the person of scanty ability respects him. We should
know that although how we are learned, there are still superiors than us. Moreover,
if we compare our limited knowledge with the deeply immense Way, it is not
sufficient for us to feel complacent. Correspondingly, Sages have ever made
statement: “The more we learn, the more stupid we feel”. The Sages in past had
that thought but nowadays, many people always think they are good that they
never wait other people to praise them. That haughty character makes the heart
dull, unaware, unthinking event they have body with mind and eye to look at
everything. Consequently, they always assert the truth of all things they do and
make statement, so that they feel proudly complacent, consider that there is
nobody, listen to nobody, agree the advice of nobody, and they do not pardon
people who reproach them.

The haughty people is stupid, thus they have no relationship because
nobody respects them. Therefore, those people damage nobody, but they just cause
derision for other people only. If the haughty people are talent, it is very dangerous
because they have enough ability and talent to control feeble people; they are
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wrong and incite all to follow the error. One person causing error incites a group
to make error. They say that: “Thién Dao 6 dinh nhi ich khiém”. It means that:
“The Natural Law diminishes when it is full. It means to hate haughty people in
order to help modest people”. 1t is too nice for modest character and it is too
dangerous for haughty character!

Patience

The patience character is the character of digesting insult. The patient
people do not compete or argue with other people, but maintain the moderate
attitude. They are not angry with people who sneer or criticize at them.

For issue argued violently by two sides, if this side keeps patient, the issue
will become peaceful as two tips of a cord that if one is stretched and one tip is
slack, the cord will be never broken. We should know that the patient character is
not bad character in order to make everything amicable. Consequently, there is a
proverb: “A digesting sentence may be compared with nine amicable sentences”.

The patient character is necessary for everybody. Especially, the people
preaching the religious doctrine must need it because they often take many
difficulties such as people questioning, attacking. If we are not patient to avoid
disagreement, there will be no hope to help them for their religious doctrine.

In ancient time, one disciple of Sakyamuni Buddha applied for preaching.
The Buddha asked: “If you preach, they do not only follow you, but vituperate
you, what will you do?”

Kindly reply: “If they vituperate me, I believe they are good people
because they do not hit me”

Ask: “If they hit you, what will you do?”

Kindly reply: “I also believe they are good because they only hit me, they do
not stab me”

Ask: “If they stab you, what will you do?”

Kindly reply: “I also think they are good because they are not contented to
kill me”

Ask: “If they kill you, what will you do?”

Kindly reply: “I will consider them as my people of favor because | reply
them to avoid suffering, I can be delivered from this impure body”

That is a patient example. We should learn and follow a little bit to preach
the doctrine.

Harmony

There is a sentence: “The advantage geography is not good as mutually
harmony people”. Consequently, if there is no harmony in a family, that family
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cannot reach peaceful situation. The husband blames his wife, his wife is angry
with the husband. The family situation is not peaceful to lead to many troubles.

If a kinship knot is not mutually harmony, that kinship certainly has no good
concord. They will do not only behave closely together, but also fight together
under the blood relationship.

Any society with no harmony becomes shifty, troubled without order and
justice. The powerful people block feeble people. The intellectuals victimize dull
people. The people become miserable in chaos.

The religion is same to a kinship family, same to a society. Although the
religious guideline is very noble and the followers preaching the doctrine have no
harmony, that religion certainly falls down. The religion is same to the human’s
body and each follower is same to a part of body. All senses, zangs impact and
depend mutually. Therefore, followers of a religion impact and depend together.
Via that reason, the fellow-worshipers have to love together, behave by heart in
harmony. The superior teaches subordinate and subordinate obeys superior. The
subordinate advises superior, the superior accepts advice happily. If each minor
issue of Religion is considered by combined efforts, there will not be any error and
the religious relationship will become closer. By that way, it avoids “the damage
of separating the parties”, avoids ‘‘fellow-worshippers fights mutually .

In general, if we are fellow-worshippers, we need not to have previous
enmity to communicate together, to combine efforts in order to contribute the
word of “harmony” for interests of human living beings. By that way, the God’s
Religion will be able to be spread and all living beings will be blessed.

Consistence

Some people often get ill repute to “obtain no good result from doing
everything”. Regarding to all issues, at the beginning time, they are always
diligent but in a short period, they become disheartened to leave issues unfinished.
That is due to that they do not suffer hardship without the steadfast consistence. It
IS to the ordinary issues, much less mention about improving ourselves hard.
Consequently, the followers must have more consistence than ordinary people that
they must pass trials, accept hardships in order to fulfill their responsibility.

We should consider that if we want to be a mandarin, we must learn hard
over ten years much less want to obtain the throne of Deity or Immortal. How can
we avoid miseries? Correspondingly, there is a proverb: “Practice makes perfect,
diligence is the mother of success”.

You should remind this nature together.
Probity
The Saint teaches: “taking the unrighteous property makes us lose the
probizy”. Consequently, the “probity” does not only hint at mandarin, but also
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people and followers. What is the probity? It is to keep righteous, not greedy for
other people’s property. As a probity mandarin, he governs people justly and
uprightly. By that way, the people can avoid suppression of conscienceless
people’s money power. It helps the good people not worry the robbery. If we
follow a religious life by the probity, our conscience will avoid the stricken status
with remorse.

The money of Religion belongs to all disciples but it does not belong to an
individual. Therefore, the follower must not spend it on the personal issue.

Whoever takes advantage of religious name to make private interest or
reply on power in order to force disciples for money supply or receives much and
reports less, will lose the probity. If the probity is faded, all cultivated merits will
be lost. The behavior of religious follower needs to be righteous. If money control
belongs to us, the incomes and expenditures must be clear. We do not also the
common money to spend it on our own free will. If we can keep that character, we
will not be ashamed toward the Supreme Being and Deity, Saint, Immortal,
Buddha. We also get the confidence in Disciples and we can avoid doubts of good
people.

I. HOW DO THE RELIGIOUS FOLLOWERS BEHAVE
TOGETHER?

On the earth, people need to have mutual relationship (1) [(1) the mutual
communication]. For Disciples, the relationship contains the sincere
communication and closely mutual affection. What is the purpose of
communication? It is to guide, help, support together in the religious way and
earthly life. The brother teaches younger brother, the people comprehending the
doctrine teach the people who have not yet comprehended the doctrine thoroughly.
We also remind the mistake of other people. The inferior feels pleased to be taught
by superior. The superior is not ashamed when the inferior instructs him. We
apply the harmony that the superior keeps modest and inferior respects superior
happily to share miseries and happiness together in order contribute the Divine
Religion to prove that we are children of a same father under one doctrine.

The Supreme Being comes and teaches:

“Not to differentiate the name to be in the same roof,

Going with same Religion, it means getting one FATHER.
Keeping the benevolence and righteousness of one hundred years,
Teaching together one word harmony”



In method of communication, we need apply the love (2) [(2) Love is the
great passion to love all living beings more than our body], apply all sincerities to
have to other people. Our heart will express true sample.

If fellows in Religion do not love and communicate closely together, let
every man for himself at his home, let people’s accidents alone in order keep
view: “Déc thién ky than” (4) [(4) Just care our good]. Those will be opposite to
the Concord Doctrine of Divine Religion.

1. Disciple

As a disciple, he must respect the Dignitaries nominated by God because
they take the divine special mission to preach the true religion. They have the right
to give order to Disciples about good issues in Religion. Although those
Dignitaries have scanty ability of young age, the Disciples should not be ashamed
to obey responsibility or disciples disdain the Dignitaries. The disdain leads us
into the crime which is not to obey the God.

Moreover, the Holily Nominated Dignitaries has a limited power when
preaching only. Beside that aspect, all people are religious Fellows as the
Disciples.

2. Dignitary

Toward the Disciples, it requires the Holily Nominated Dignitaries to have
modest conduct, to apply moderate words to teach the inferior, to apply the
temperateness together, to give order for each suitable case, not to give an order
for unnecessary issues, not to carry out issues over our duty to express
arbitrariness. We should not be haughty. Since we have fortune due to our old
throne or many merits, we are holily nominated throne. Nobody knows that among
Disciples, there are many people who have more talent and conduct than us.

If the Dignitaries and Disciples behave together in temperateness and
harmony, the superior Dignitaries are not stable and inferior Dignitaries or
Disciples have no disagreement. That is a solemn offering to the Supreme Being.

I11. BEHAVE ATHEIST

1. For Mandarin and Dignitaries

The Dignitaries are people on behalf of Government to operate the national
politics and peace. The civilians must respect the dignitaries. Especially, the
religious follows respect them more. What is it? The reason is that for dignitaries,
the religious followers get two aspects: Firstly, it is the relation of religious
followers toward the superiors. Secondly, t is the relation of civilian toward the
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mandarin. The religious followers should behave in rites, modesty. If the superior
teaches the correct things, the inferior will obey him sincerely. If the superior
instructs the falsity, the inferior will deny respectfully. He must not be impolite in
disorder. If we can maintain that conduct, the superior loves and our friends praise
us. By that way, we help to make the Religion’s name brighter.

The subject toward mandarin also has to keep those modesty and rite. The
inferior has to obey what the mandarin teaches because he represents the
Government’s power. If they disobey the mandarin, it means that they disobey the
Government. We are not able to disobey the Government’s power. However, the
power of dignitaries and mandarins is still limited. Although any mandarin
oppresses us arbitrarily, we should not oppose immediately because the immediate
opposability belongs our minor error, but the falsity or truth will be solved later.
There will be complaint at higher mandarin because the Government’s law set up
Is not only to punish the civilian, but also to the mandarins and dignitaries who do
arbitrarily.

2. For outsiders from Caodai Religion

Some people, who are not exhaustive about religious doctrine, often think
that as a disciple of Caodai religion, they only need to know other Caodai
followers. Besides that, they do not need to communicate with other different
religious followers. They even do not work or cooperate with them. That thought
is very wrong. The Tao depends on the philanthropy. The Caodai guideline is to
save the world, which means that we have to save all living beings, to love all
human beings, not to love the Caodai’s followers only. Many people have not yet
adopted the Caodai because have not yet understood who the God’s Religion
guideline is noble and nobody knows that among them there are many good-
hearted people with good conduct. Consequently, the falsity occurs when we
disdain the outsiders from our Religion. No communication with the outsiders
from our Religion is contrary to the Caodai’s guideline.

For inverse people from Caodai

There is no exception for any Religion that at the beginning time, we have
to certainly face up many obstacles. When the Sakyamuni Buddha was preaching,
the disciples of Brahma [Z£££, brahmana] considered as the Heresy because the
Sakyamuni Buddha’s doctrine was different from the true doctrine of Buddhism at
that period. When the Lao-Tzu was preaching, other considered his method as a
charm. When the Jesus was preaching, Israel considered He did against the true
Religion such an extent that they arrested and killed Him. Nowadays, how can we
avoid many obstacles?



We just let people alone, who do against the Religion, provided that they do
behave arbitrarily and do nothing to offend us. Therefore, we should keep
moderate in rites. Finally, they will feel ashamed to repent for their error.

Moreover, as a Caodai disciple, we knew the highest guideline of Caodai
Religion. The inverse person of religion is a person who understands nothing
because of “Lg bdt hanh bdt ddo” [it means “No step, no reach of destination ”.
Consequently, since we are a religious follower arguing with other people without
knowledge, it does not only bring us any interest but also spends our useless time.

IV. DISSEMINATE THE DIVINE WAY

The Dignitaries nominated holily are persons receiving the heavy duty to
disseminate the Divine Way. The outsiders consider our Religions as the True one,
it depends on the attitude and action of religious preachers. Consequently, the
person preaching the doctrine must always keep our duty. Firstly, we do how to
make the God’s Religion bright. Secondly, we make sample for next generation
imitating.

The preachers must have enough conduct. By that way, the people respect
and admire.

1. Preaching

In every time of preaching, we just follow the true reason to explain. We
should not consider our Religion excessively to abuse other Religions. We must
not discuss the national affairs, must not contrive deluding things to make people’s
heart confused to cause a stir to impact on the national peace, must not apply
superstitions to charm people’s heart. When preaching, if someone disparages by
elegant style, we also keep moderate attitude to behave. Except for impolite
people, we must endure that to keep silent and we should not be angry.

2. Open the worship

When opening the solemn worship for new followers, we must observe the
arrangement on Divine altar if it is correct and clean. The ceremonials must be
followed the way of Great Way-Third Period-Universal Salvation. The Holily
Nominated Dignitaries must not willingly change the ceremonials, must not let the
house master spend much money due to our decision, must not receive money of
any people although someone wants to donate to the Temple (Whoever wants to
donate, should go to the Temple). By that way, we may avoid the doubt and



objection. If the Dignitaries preaching keep such righteous attitude, the Disciples
do not only admire but the outsiders of Caodai also have no criticism.

Every time of opening the worship, we should not gather over twelve
people fully. We can do that except for mandarin’s permission.

V. MUST BE DILIGENT TO ATTEND SERVICE

When adopting the Caodai, disciples should not misunderstand that it is not
necessary to go to the Temple to attend the service because there is the God altar
at home.

That thought is false. The Temple is the common worship place built for all
Disciples to gather at first day and fifteenth day of lunar month (1) [(1) at the
Temple, there are two days]. Firstly, we come to hold the service to the Supreme
Being and hear the preachment. Secondly, we meet together to discuss the
morality in order make the mutual affection close.

The Temple is a location to represent the Supreme Being’s true Religion.
Consequently, the human living beings know the way of preaching and religious
rites, so that the Religion is easily spreaded. Correspondingly, wherever Disciples
go to attend the service fully, the place expresses the prosperity of Religion. If
each Disciple thinks that there is the Master at home and stays at home for service,
the Temple is deserted. Is that important point concerned to the Religion?

There are disciples misunderstanding that they just attend the service at the
Temple where we adopted and they do not attend the service at other Temples
necessarily. We must understand that all Temples also adore the same Supreme
Being and they are the common Temples of Religion, not up to someone.
Therefore, we must not have differentiation concept. For example, our area had
not got Temple yet and we had to adopted the Caodai at other Temple, but one
new Temple is built at our area, we should attend the service at the Temple in our
area to be convenient for us. Firstly, we do not need to go far for service.
Secondly, we avoid travelling expense.

For far Temples, if we have chance to go there, we should go there. Firstly,
we kowtow to the Supreme Being. Secondly, we may know Disciples there.

In general, when adopting the Religion, we must be diligent to go to
Temple for service axcept for family issues.

V1. LAWS OF OFFERING SERVICE
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The offertory to the God and Divine Beings is up to the respectful sincerity.
When offering the service, all male, female Disciples must be pure and grave.

Consequently:

Before attending the service, we make us pure to pray the God and Divine
Beings deferentially. In the service, we must keep grave.

Before the service begins, we must not joke, make speech or expectorate in
the service.

Even the service’s preparation is done or not, males and females must
separate into two sides. From the altar to look out, the male disciples are on the
left and the female disciples are on the right without disorder. All followers must
not talk or indulge in familiarities, must not whisper in somebody’s ears, must not
report earthly issues, must not discuss national affairs, must not make deluding
hearsay, must not remind injustice for mutual argument, must not compete in
trouble, must not talk about absent disciples, must not beat about bush for mutual
nitpicking, must not use the funny words to sneer together, must not take other
prayer-books approved by the Sacerdotal Council.

Attending the service

When attending the service, disciples must wear black turban. The Supreme
Being’s disciples must follow the Divine will. Each disciple fulfills his duty to
avoid disrespect to the Supreme Being and Deity, Saint, Immortal, Buddha.

After service’s preparation, two sides must separate to hold service silently
and must keep mind absolutely.

Whoever wears western clothes, must keep decent due to western style.
When attending the service, they must keep barefoot, must not smoke or chew
betel.

Whoever drank wine, should not attend the service. The service attendance
requires us to our purity of body and respectful heart. Each disciple knows his
purity or no purity more than other disciples know him. Whoever goes to the
temple without purity, should not attend the service because it is afraid he causes
crimes in front of the Divine Beings.

Before holding the service to the Supreme Being, normally there are
preachments, all disciples must keep silent to listen. Whoever has unclear things or
wants to ask, must wait the preacher finish the preachment, must not quarrel amid
the preachment. For question, whoever wants to ask something, may ask the
preacher and other disciples must not interfere and argue together. If there is
someone who wants to discuss or re-ask something, he must ask the preacher’s
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permission. It is impossible that disciples argue while one disciple is speaking.
That way is so impolite.

After the service, there is preachment. The Disciples staying at the back of
temple also keep silent and they must not make troublesome, must not make
confusion and cause noise by wooden shoes.

VII. MUST READ PRAYER-BOOKS, FOLLOW RELIGIOUS LAW

The prayer-books and law of Religion are same to the lamp to light for
follower.

The unlearned people should read prayer-books. Firstly, it helps to wide the
knowledge. Secondly, we understand the religious doctrine thoroughly. The
Religious Law is the rule, so that the follower follows to preach in standard in
order to avoid the break toward prohibition. Many disciples adopting the
Caodaism do not follow prayer-books to observe law. They just think that four
times of offering present daily are enough and they complain that nobody teaches
the esoteric things in Caodai. That complaint is very false because number of
disciple is innumerable. It is impossible to teach each disciple. The prayer-books
and true doctrine are ready but we do not seek to study.

That is for unlearned disciples. For intellectuals, although we are talent with
widen knowledge, we are the beginners of Religion, we do not certainly
understand the doctrine thoroughly. If we are proficient in doctrine, we should also
read prayer-books that we have not ever red them because those books also help us
know more doctrine. Moreover, even we are talent, we are not able to know the
religious guideline and law thoroughly because we are the beginners. For example,
if an intelligent talent going to a strange country wants to know roads there, he
needs to ask the native people. He cannot think he is erudite not to ask the
unlearned people. For the religious issue, we are erudite about other field but we
are a beginner in the Religious, therefore we need to learn from the religious
erudite disciples who have adopted the Caodai before us. We can also learn from
prayer-books. When we comprehend the doctrine thoroughly, we study more from
our knowledge and we may become better that the person who has ever guided us.
After that, we can write many books which are more valuable than the books that
we have ever red in Religion.

VI, WHAT IS THE WAY OF READING PRAYER-BOOKS?

The prayer-books are written by knowledgeable people, however they are
earthly people (1) [(1) do not think that all ancient prayer-books were written by
Immortals, Saints. Even it is true, when writing those prayer-books, they were
earthly people. Indispensably, the prayer-books got errors] like us. Therefore, they
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also contain mistakes. Moreover, the prayer-books made depend on period. Many
ancient prayer-books were suitable for past period, but they are not for nowadays
period.

Correspondingly, in order to read what prayer-books for usefulness, we need
to study what we need to keep in mind, to have no need to hurriedly believe what
is unclearly. We just believe what is suitable to period and ignore what is contrary
to our guideline. We should not believe prayer-books excessively, should not think
that all prayer-books were written by Saints, and then we follow all teachings.
That method of reading prayer-books is very dangerous. The prayer-books contain
things we have to believe, but there are things we should not believe them. If we
believe all things, it will lead us to the mistaken way. If there is no discrimination
for truth or falsity and there is no broaden knowledge when reading prayer-books,
it is useless for our work and we also become the slave of prayer-books. In that
case, the better way is that we should not read prayer-books. It says that: “If we
believe all prayer-books, it would be better not to read prayer-books .

Long since, many people believe ancient prayer-books by word by word, by
sentence by sentence; they get falsity in belief for improving their religious life
hard. Alas! It does not only bring the good effect but also damages their spirit.
Actually, it is necessary if reading prayer-books helps us about understand
doctrine and Tao. If we depend on them to have spiritual exercise, it will be so
dangerous, because when having a minor mistake in understanding, it also
damages our body.

In order to have effect of spiritual exercises, we have to make merits firstly
fully. When our merits are enough, an esoteric sentence of our Master-The
Supreme Being also makes us understand the truth. Moreover, the God has ever
taught: “The prayer-books, which help us be supernatural, are same to chopsticks
for meal. Without chopsticks, people can still scoop up with their hands”. The
Supreme Being means that: “Prayer-books are same chopsticks and spiritual
exercises are same to having meal. The person who has enough merits, ethics and
knowledge at prayer-books, do spiritual exercises easily. It is same to the person
having meals with chopsticks in hands. The person, who has enough merits and
ethics without enough knowledge at prayer-books, has a little bit of difficulty in
doing spiritual exercises only, but he can reach success as the person has a meal
without chopsticks in hands”.
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Loi Tua

Thiét tuong, Pao ndo ciing day lanh dit lam lanh. Chu-nghia méi Tén-Gido
thay déu cao thirong; nhwng néu nguoi hanh dao khéng noi theo mot phuong
cham nao cho chanh dang, tirc nhién Pao cao thwong ciing hoa ra nhw hen, roi
lau doi méi Chéanh-Truyén phai mat.

T6i vén khéng tirng viét van, 1é khong nén lam sach, song nghi vi trach nhiém
ndng né, sé di phdi lwoc luc quyén sach "Phwong Chdm Hanh Dao" nay, mong
rang chw Pao-Hitu lwdng phdi nam nit nhist tdm hanh sy theo qui tic chudn
thcing, thi rat may mdn cho nén Pao, ma lai ciing la mot diéu han hanh cho t6i lam
do.

Mai lan thuyet Dao, chuw vi Thién-Phong ciing nén dem quyen sdch ndy ra
doc cho chuwe Tin-Dé nghe, réi gidi ranh thém cho moi nguoi dé hiéu.

Toa-Thanh Tay-Ninh, ngay 29 thang 2 nam Mdu-Thin

Thuong Pau-Su
LE VAN TRUNG
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.- GIU PAO

Ky Ha-Nguon ndy 1a budi hiép Tam-Gido lam mot, hiu dem vé cin-bdn cho
hiép 1& tudn-huon; Pirc Ngoc Hoang Thugng Pé lai dung huyén-diéu Tién-Gia
giang co gido Dao; thé thi chung ta 1y 1am hiru duyén hiru phudec moi sanh nham
doi Dao mo; mudn nam ngan klep méi c6 mot 1an nhu vay; néu ching thanh tim
tu-niém thi rt uéng cho co hoi nay lam do.

Nhap mén cau Dao 1a dé lam lanh lanh dit, dudng tanh tu tim, 1ap cong boi
due, cru d6 nhon-sanh; ché khong phai vao Pao dé 1dy phan déng, roi két phe 1ap
dang ma y chung hlep cd cung 1a xui muu lam loan. Ké vao Pao chi muu viée
quiy nhu vay 13 mudn gay rbi cho nén Pao, tirc 12 ké nghich Pao do.

Muon giit Pao cho tron bon phéan, ngudi nhép-moén roi phai do theo "Tan-
Luat" lai can phai "Lam lanh lanh dit" va "Trau-gioi dirc-hanh".

1. Lam lanh lanh div

C6 nguoi thué nay khong 1am diéu chi bat nhon that dtrc, cr mot long & that
an ngay; nhu vay c6 du goi 1a lam lanh lanh di khong? Khong dau. Nguoi ay chi
biét co ldnh dir ma thoi, nghia 13 chi c6 biét gitt muc cong binh (1) ctia nhon loai
vay thoi, chd chua ¢6 chi goi l1a lam lanh.

Muén tron hai chir 1am lanh, phai citu nhdn dg thé. Kinh Phat day ctru nhan
dd thé ma khong giai ranh 1a sao, thanh ra nhiéu vi tu hanh khong dé y dén, chi
biet c6 mot phép tur bi thanh tinh 1a goc.

Sao goi 14 ctru nhan do thé? Ctru nhan d6 thé 1a ctru cip nhirng nguoi duong
ho6i khén cung, hoan nan; ai d6i minh cho an, ai khat minh cho udng, ai dau minh
giup thuoc, ai thac minh thi hom, ai lac néo minh chi duong, ai budn riu minh an
Ui, ai kién thua tranh-ddu minh kiém chudc giai-hoa; bit cau boi 16 cho hanh
khach tién bé qua lai; in thi kinh dién, thién tho cho moi nguoi coi theo hau cai ta
qui chéanh, van van... Vay moi goi 1a ctru nhan do thé, song chang nén bt cdp ma
cling dung cho thai qua. Bt cap la khi nao minh giip ngudi khong tron, co trude
khong sau, lam cho nguoi sau roi ciing phai khon cung, hoan-nan nhu trudc vay.
Thai qua la dyung ai gitp nay, khong xét coi ké Ay dang gitip hay chang, vi ¢ doi
1am nguoi gia doi, quanh nam chi y lai noi nguoi nhon thién ma no com am 4o.
Gitp d& cho nhirng ké 4y tirc 1a gitip cho ho dé bé 1am biéng, tién thé & khong, tic
1a chuéng ac cho ho vay. Va lai, ciru nhon d6 thé phai tuy duon tly sirc méi dang;
giau ctru dg theo phan giau, ngheo ctru do theo phén ngheo; theo 161 giai trude kia,
ctru nhon dd thé co nhiéu cach; c6 cua thi cua, khong cua thi cong; ctia cong vi
ding thiét long, can lai cling ddng Am-cht.

(1) Muc cong binh chi gom v6 cau ndy: "Viéc chi minh khong muon, thi
minh chang nén lam viéc ay cho ai". Bao gid minh lai mudn vi¢c dit dén cho
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minh; thé thi minh chang nén lam dit v6i ai ca. Cho nén khong 1am dir 1a gitr muc
cong binh vay thoi, chd chua du goi 1a lanh dang.

2. Trau-gidi diecc hanh

Nguoi gitr Pao khong nhitng lam lanh lanh dir 1a du, lai con phai trau-gidi
dtrc-hanh thi nhon cidch méi hoan toan. Puc-hanh 13 diéu can nhat cia buc tu
hanh. Thanh Tién, thanh Phat cling nho drc-hanh, vi thud nay chua tirng nghe co
Tién Phat nao ma khong hoan toan duc-hanh. Thai-Thuong khuyén lap duc,
Khong-Thanh day tu than, 1ap duc tu than 1a cin-bon cia To6n-Giao. Mubn ven bé
dtrc-hanh, ngoai ra dao Tam-Cang Ngii-Thuong (1) ta lai can phai giit sao cho
ding khiém-nhuong, nhan-nai, thuan-hoa, kién-tdm, thanh-liém, thi méi goi la
khac-ky (2), m6i gdm-ghé diang pham-vi Than Tién vay.

Khiém-nhwong

Sao goi la khiém-nhuqng? Khiém—nhu:c_rng 12 ha minh dé nhuong nguoi, tang
nguoi trén minh vay. Bang Chi-Ton c6 day rang: "Hanh khiém-nhuong la hanh
véu dau cua Thay ... Cac con phdi cho khiém-nhwong moi do roi thién-ha dang".

K¢ tai so ma biét khi€ém-nhuong, nguoi bac-hoc mdi vui da dat diu; nguoi
bac-hoc ma biét khiém-nhuong, ké tai so mdi dem 1ong mén phuc. Nén biét rang
dau minh tai cao tri sang dén buc nao di nita, ciing c6 ngudi kha giéi hon minh.
Va lai, néu dem cai strc hoc hiru han ctia minh ma so sanh véi bién Thanh minh-
mong, ring nhu thim-tham thi c6 tham thap vao dau ma mong tu dic. Vi vdy ma
Théanh-Hién xua c6 néi: "Hoc chirng ndo, cang thdy minh dot chirmg ndy". Thanh-
Hién xua thi vay, con ngudi doi nay, phﬁn nhiéu hé mo mi¢ng ra da khoe minh
gi0i, khong doi ai khen; cai tanh ti kiéu ay lam cho long da t6i-tim, c6 mat ma
khong biét thay, c6 tri ma khong biét suy, vi vay nén hé viéc chi cia minh 1am, 10i
chi ctia minh thét déu cho 1a phai ca, ro1 hiu-hiu ty- dic, xem nguoi nhu khong co;
ai noi cling khong nghe; ai khuyén ciing khong nap; ai trach lai khong dung.

Ké tu kiéu 1a ngu-xuan thi khong quan-hé chi, vi di 12 ngu-xuan thi khong ai
thém phuc; cho nén ké ay khong 1am hai dén ai, chi c6 lam tro cho thién-ha cudi
choi vay théi. Pén nhu ké tu kiéu ma tai gioi thi rat nén nguy-hiém, vike a ay du tai
lue chuyén ché ca hang nguoi tinh-than yéu 6t r6i mot minh lam quay kéo ca bon
quiy theo; mdt minh nghi sai hai ca mot doan sai ca. Co cau rang: "Thién-Pao 6
dinh nhi ich khiém". Nghia 1a : "Pao Troi ghét diy ma thém voi, nghia la ghét ké
tu-kiéu ma giup cho nguoi khiém-nhuwong"”. Qui héa thay hanh khiém-nhuong!
Nguy-hiém thay tanh tu-kiéu!

Nhén-nai

Dirc nhan-nai 1a dtrc nhin-nhyc. Nguoi biét nhin-nai khong dua tranh, cdi-co
véi ai, cur gilr thai-d 6n-hoa, ai nhao-bang khong hon, ai ché bai chang gian.

Viéc chi ma hai bén phai xung dot kich liét nhau, néu mot dang biét nhan-nai
thi viéc cling héa ém, ti nhu hai dau day, mot bén thang, mot bén dun, thi chang hé
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day dut. Nén biét rang, nhin-nai 1a khong phai xau, chi mudn xudi moi viéc ma
thoi, cho nén phuong-ngén c6 cau: "Mot cdu nhin bang chin cdau lanh".

Dtrc nhan-nai rat can ich cho moi ngudi, nhit 13 cho nguoi hanh Dao, vi
nguoi hanh Dao thuong hay gap diéu kho-khan gay trd, nao 1a ké ndy van nan, nao
1a nguoi kia cong-kich, néu khong nhan-nai cho qua budi, chi cho khoi sanh ra lam
cudc do-dang bat-hoa, ma hé bat-hoa thi con mong chi dé ngudi cho duoc.

Thuo trude c6 mot ngudi trong hang dé-tir Bire Thich-Ca xin di truyen Dao,
Puc Phat hoi rang: "Néu truyén gido ngudi ta khong nghe, con tré lai mang nhiéc,
thi hién-dd liéu sao?"

Thwa: "Néu ai ming nhiéc, thi dé-tir chic ring ngudi iy 1a ngudi tt, vi ho
khong danh dap".

Hoi: "Néu ho danh thi hién-dd ligu sao?"

Thua: "Dé-tir cling cho ho 1a lanh tdt, vi ho chi danh dap cho chua hé dam
chém".

Hoi: "Néu ho dam chém thi hién-do li¢u sao?"

Thua: "DPé-tir cling cho ho 1a lanh tdt, vi ho khong danh long chém dé-tir dén
chet".

Hoi: "Néu ho chém chét mai lidu sao?"

Thua: "D¢-tr s€ cho ho 1a ngudi on, vi nhd ho dé-tir khoi dau dén ma thoat
duoc cai xac thit thii hoi tu ting nay".

Ay 1a mot gwong nhan-nai ching ta nén noi theo trong may man dé di truyén
Pao.

Thudn-hoa

Séch c6 cau: "Pia lpi bat nhu nhon hoa". Nghia 1a: "Dat lgi chang bang
nguoi hoa". Cho nén gia-dinh nao ma chang thuan-hoa thi gia- -dinh & ay chang dang
yén on; chdng trach vg, vo hon chdng, gia-dao khong thanh, rdi ra lam diéu can
déng.

Than-tdoc nao chéng thuan-hoa, tirc 1a than-toc éy phai mat niém tuong hao,
roi d6i voi nhau khong nhitng 1a khong mat thiét, ma lai con chdng tra nhau, trach
thién nhau, nghich I1an nhau cho twong-tan cdt-nhuc.

X&-hoi ndo ma chang thuan-hoa tic 1 x3-hoi ay phai dao dién réi-ram chang
chi la trat-ty, cong-binh, roi manh dé yéu, tri hiép ngu, 1€ thir phan-van, dan tinh
ly-loan.

Ton-giao cling nhu mdt gia-dinh, mdt than-toc, mot xa-hoi vay. Ton-chi Pao
dau cao-thuong dén dau di nita, néu nguoi hanh Pao khéng duoc thuan-hoa, nén
Pao tirc phai vi d6 ma nghiéng d6. Nén Pao ty nhu nhon than, mdi ngudi hanh
Pao chang khac nao mot phan trong than iy. Giac-quan, tang-phu thay déu an chiu
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nhau, nuong cdy nhau cd, thi nguoi cung chung mot Pao ciing phai an chiu nhau,
nuong cdy nhau méi dugc. Xét dén 18 Ay roi, ngudi dong Pao phai biét thuong
nhau, cu xir cung nhau cho hét da thuan-hoa, trén day dudi tudn loi, duoi khuyén
trén vui da, mdi viéc chi trong Pao déu chung tri nhau tinh ban r0i méi nén cir sy
thi bé thi thd da khong so-sot, ma tinh dong Dao cang thém mat thlet, nhu vay méi
tranh khoi "cdi hai chia phe ldp dang” méi khong 16i cau "dong Pao twong phdn".

Tom lai, d3 goi 14 ddng Pao, phai bé hét nhitng thu hiém ngay truée ma lién-
lac nhau, y-y nhau, dong tdm hiép-luc vu mot chit Hoa ma lo diéu cong ich cho
nhon sanh, thi Thién-Dao méi chong hoidng khai, sanh chung sau niy méi goi
nhuén an-hué.

Kién-tam

C6 nguoi thud nay thuong mang tiéng "lam chi khéng nén viéc". Bit ciu viéc
gi, ltic ban dau thi ho-hio sot sing, roi khong bao lau lai thdi chi, nga long thanh
ra cudc ban do nhi phe (1): Ay la tai khong hay chiu cyc va chang biét kién tim
(bén 1ong). Viée thé ma con vay, ha hudng 13 viéc tu-hanh khé hanh? Cho nén buc

tu-hanh can phai biét kién tdm tri chi hon nguoi ¢ thé méi nén cho; kho-khan phai
ran, cuc kho phai cam, thi méi mong giir tron bon phan.

Nghi coi, muén 1am quan can phai x6i kinh nau sir khuya sém nhoc nhan tir
muoi ndm sap 1én maéi dang, ha huéng 1a muodn dat pham vi Than Tién, thi bdo sao
khong phai can lao khd hanh? Cho nén ngan-ngt c¢6 cau: "Chi cong mai sat chdy
ngay nén kim".

Chu Dao-hitu can phai nhic nhd nhau vé hanh ndy cho lam.

(1) Ban d6 nhi phé 1a giita dudng ma bo, nghia 1 lam khong nén viéc.

Thanh-liém

Thanh-Nhon c6 ciu: "Ldy ciia trdi Ié thi mdt dirc thanh-1iém". Thé thi hai chit
thanh-liém khong nhiing chi vé& quan vién ma théi, ma lai chi chung vé ca déan tinh
cung nguoi tu niém nita. Thanh-liém 14 gi? La gitt minh cho trong sach, khong
tham lam cua ai. Lam quan thanh-1iém, trj ddn méi cong-binh, chanh-truc; rdi dan
su moi khoi vi thé luc kim tién ma bi ké vo lwong dé ép. Lam dan ma dang thanh-
liém trong xr moi khoi lo trdm cudp. Lam Pao ma ven duc thanh-liém, thi lwong-
tam méi khoi can rut.

Tai-chanh cua Pao von 1a ciia chung trong bon dao chd khong phai riéng ai;
cho nén nguoi hanh dao chang phép 1y ciia chung ma xai riéng cho minh ding.

Nguoi nao loi dung danh Dao ma thu loi; hodc cay quyen thé ép budc chu
Tln D6 tén kém vi minh, hodc 14 thau da nap thiéu, thi mat han dirc thanh-liém. Hé
mat dirc thanh-liém thi bao nhiéu cdng-lao tu-niém ctia minh noi Tién-tho thay
déu bi boi x0a. Cu-chi nguoi hanh dao can phai cho minh-chanh: Nhu phén sy
minh hay vé viéc 1y-tai, thi xuat phat ddu d6 can phai phan minh; lai ciing chang
nén tu chuyén ldy cta chung ma lam viéc chi tily y minh; giit ding vay, trén chiang
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hd véi Déng Chi-T6n cung chu Than, Thanh, Tién, Phat, dudi lai dang long tin-
cay cia chu Pao-Hiru cung tranh khoi nhitng viéc hiém nghi ctia chu vi hao-tam
thién-tin.

II. NGUOI TRONG PAO PHAI POI PAI NHAU THE NAO?

O doi, nguoi ta can phai giao tiép (1) véi nhau; d6i voi chu Pao-Hitu, sy giao
tiép ta lai co cai tinh lién-lac chi thanh, cai nghia twong than chi thiét. Giao tiép ma
chi? La dé diu-dit nhau, nang d& nhau trong dudng Pao va dudng Do, anh 16n chi
biéu cho em nhé, ngudi rd dao bay v& cho ké chua thong; ngudi ndy 1am 151 ké kia
chi gitm; dudi vui tun 1énh trén day; trén khong ho cho dudi bay; lay 1& hoa
nhau, trén khiém dudi kinh; vui-vé chung nhau, budn tham sét nhau, giao lung dau
cat ma boi dép mbi Dao Troi cho 13 1a con mét cha, chung thd mot chu nghia.

Péng Chi-Tén c6 giang co day nhu vay:

" Chdng quan dong tong maoi mot nha,
" Cung nhau mot Dao, tirc cung Cha.
" Nghia nhan danh goi than tram tuoi,

" Day lan cho nhau ding chit hoa.

Trong duodng giao thip, ta can phai liy hét tam long bac-ai (2), dem hét tat
da chi thanh (3), ma d6i-ddi nhau, thi dao-tAm ta m&i biéu 16 ra cai gwong chan
chanh.

DPong Pao ma ching biét thwong nhau, chiang véng lai thu tac nhau, ct nha ai
nay ¢, ai khon dai mac ai, ai hoan nan thay ai, bo bo cu gitt cau "Poc thién ky
than" (4) thi trai han véi chi-nghia Dai-Dong (5) cua Dao Troi lam do.

1. Tin-Dd

Pung vao hang Tin-Do, can phai kinh tuan chu chic-sic Thién-Phong, vi
chu Thién-Phong 1a ngudi da tho 1anh not Thu:qng-f)é mot cai thién-chuc dac-biét
dé thong truyén chanh gido; ngudi van c6 cai quyén sai khién chu Tin-Dd vé viée
phai trong Pao. Dau bac Thién-Phong ma tai so tudi nhé hon minh di nita, hang
Tin-bo cling chéng nén h6é minh tung sy, hodc 1a vugt buc khinh khi ganh-gé,
vuot buc khinh khi ganh-gé tirc 1a budc vao minh cai té1 vi linh cung Thuqng-Bé
vay.

Va lai, chtic-sac Thién-Phong chi ¢6 céi gidi han trong khi hanh sy ma thoi,
ngoai ra toan la ngudi dong dao voi nhau, tire 1a Pao-hiru vo1 nhau vay.
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2. Chwre-sac

Dbi voi hang Tin-Dd, chu chirc-sic Thién-Phong can phai co cai hanh
khiém-cung tr nhuong; phai dung 161 diu ngot ma day- dd ké dudi quyén minh;
phai 1ay nét 6n hoa minh diéu d¢ nhau; phai chd khién thi khién; khong phai viée
sai chd nén sai, dimg lam diéu chi qua phan sy ma ra I& chuyén quyén. Chang nén
tir cao, ty phu; minh may nho tién cin cyu-phdm hodc 13 cong ca qua day nén méi
duoc chire Thién-Phong, biét dau trong hang Tin-Dd lai khong c6 ldm nguoi tai
cao dtrc trong hon minh?

Chu Chirc-sic va chu Tin-P6 ma ddi dii nhau cho c6 thai-dd 6n-hoa thao-
thuan thi trén khong chinh, dudi khong mich, ay 1la mot 1€ hién cho Pang Chi-Ton
rat long trong do vay.

I11. POI VOI NGUOI NGOAI GIAO

1. Doi véi Quan-vién Chirc-sac

Quan-vién chirc-sic 1a byc thay quyén Chanh-Phu dé diéu dinh viéc chanh-tri
va hodi-bao cudc an binh trong nudc. Thé thi phan toi dan ai lai khong kinh trong
guan-vién, nhat la ké thanh tdm tu niém lai can phai kinh tung hon nira. Tai sao
vay? Vi nguoi tu niém, d6i v6i buc quan-vién chirc- sdc, van ¢ hai phuong-dién:
mot la phuong-dién nguoi gitr dao d6i voi hang trudong thugng; hai la phuong-dién
buc than dan dbi véi ‘hang quan lai. Nguoi gitr dao dbi voi hang truong thuong
phai giit sao cho ¢ 1&-nghia, khiém-nhudng; trén day diéu phai dao, dudi thanh
that vang theo; trén bay diéu trai 18, dudi cung kinh chdi tir; chd nén néi nang vo
18, vuot buc loan hang. Gitr dugc vay khong nhitng nguoi trén thuong mén, ching
ban ngoi khen, lai con lam cho r§-rang danh Pao thém nira.

Buc than dan ddi véi hang quan lai cling khong ngoai cai pham-vi 18-nghia,
khiém-nhuong. Quan-vién chirc-sic, trong khi hanh sy, day diéu chi ké dudi phai
tuan theo, vi nguoi thay quyén cho Chanh-Phu; vi linh nguoi tire 14 vi linh Chanh-
Phu, ma linh Chanh-Phu thi chang khi nao trai cai dang. Nhung quyén hanh cua
quan-vién chire- -sdc ciing khong ngoai gidi-han cua Luat dinh cho; dau vay mic
dau, ‘néu quan-vién nao chuyén quyén ap ché ta, ta chang nén chong choi lai lién,
vi néu chong choi lai lién, quay phai gi sau s€ hay, ch¢ trude hét ta d3 chiu mot
phan 13i trong trong ay. Thé nao ciing con c6 kéu nai noi quan trén nira, vi luat-
phap Chanh-Phu dit ra, khong nhu:ng trung tri ké thuong dan ma thoi, ma lai cing
trimg tri dén chu chirc-sac quan-vién nao chuyén quyén, trai 1é.

2. Doi véi nguoi khac Pao

Mot dbi ngudi khong thong dao-1y, hay tudng rang hé vao Dao rdi thi chi biét
ngudi trong bon Pao ma thoi, ngoai ra khong chiu giao thiép véi nguoi khac Dao,
tham chi dén ddi khi thi khong khimg 1am an chung véi ngudi ta nita. Tudng vay
rat 1am; Pao gbc tai 10ng bac-ai; tdn-chi Pao 1a ctru nhon do thé, nghia 14 ciru vét
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ca sanh-linh, x6t thuong ca nhon-loai, chd khong phai riéng nguoi trong Pao ma
théi. Nhiéu vi chua vao Pao 1a tai chua 16 ton-chi Pao Troi cao-thuong thé nao,
ché biét ddu trong phan d6 lai khong c6 ldm byuc nhon-tir dao-dte. Vi vdy nén, khi
thi nguoi ngoai Pao thi rat 1am, khong giao-thiép v6i ngudi ngoai Pao 1a trai ton-
chi do.

3. Péi v6i ngwoi nghich Pao

Bit cau 1a Dao nao, hé méi khai ra tit phai gip lim diéu gay tré. Khi Dtc
Thich-Ca truyén Pao, dan Ba-la-mdn (Brahma) cho 1a Ban-Mén vi khéac chéanh-
gido Phat-Dao budi ay; khi Ptrc Lio-Tir truyén Pao, ké dong thdi cho 1a phép mé
hoac; khi Purc Chua Gié-Giu truyén Pao, nha Israel goi la cai chanh Pao, dén ddi
bat giét di, bao sao ngay nay chung ta lai khong chiu lam diéu kho khan gay trg?

Mic tinh ai bé bai nghich Pao, mién khong chuyén ché cing khong lam diéu
chi can danh pham nghia dén ta, thi ta cling nén giir tron thai d¢ 6n-hoa 1€-nghi, rot
cudc roi ho phai ho minh ma tu hoi.

Va lai, minh vao ]?ao ’12‘1 minh di’bié’t t6n-ghi tbi caorcﬁa bao, ngu:(‘yi nghich
bao 1a nguoi khong hiu dén, vi "16 bat hanh bat dao"; thé thi nguoi biét Pao ma
ra dua tranh, cai co voi ké khong biét, da chang bo ich vao dau lai con mat ngay
g10 vo 101.

IV. PHO THONG THIEN DAO

Chu Thién-phong 1a ngudi da tho lanh mot trach-nham réat 16n lao dé pho-
thdng Thién-Pao. Nguoi ngoai cho Pao minh chon chanh cung chang 1a do noi
ctr-chi hanh-dong cta nguoi lam dao. Vi viy nén nguoi di truyén Pao cin nhit
phai giir cho tron phan su ctia minh, mdt 1 1am sao cho sang Pao Troi, hai nira dé
lam guong cho doan em bit chudc.

Nguoi di truyén Pao can phai di tu-céch tu-hanh thi nhon tim méi phuc.
1. Thuyét Pao

MB&i lan thuyét Pao, ctr theo chanh 1y giai bay, chang nén ton trong Dao minh
thai qua ma muc ha dén Ton-Gio khac; chang dang luan ban quoc su; chang dang
bay diéu huyen hodc 1am cho ndo dong long ngudi cing mat cudc tri binh trong
nuéc; chang ding dung thoi di-doan mé-tin ma mé-hodc long ngudi. Trong khi
thuyét Pao, néu ai kich-bac ma dung 16i khiém-tir tao nha, minh ciing nén giir 1ay
thai-do on-hoa ma dbi dap, trir ra ké nao vo 1& thi minh phai nhin ma 1am thinh,
song ching nén hon gian.

2. Khai Dan

Khi dén khai dan 1am 1& thuong trang cho ngudi méi vao Pao, trudc hét phai
xem coi cudc sap dit noi Thién-ban c6 nghi-tiét va tinh-tan chang? Nghi-tiét phai
sap dit theo cach thd phuong cia Pai-Pao Tam-Ky Pho-Do; chu Thién-Phong
ching dan khong dang phép tu chuyén canh cai nghi-tiét theo ¥ muén ciia minh.
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Chang nén dé cho dan-chu tén kém tién chi vi minh hét. Chang ding phép thau
gop tién chi cua ai ca; ddu ai mudn géi tién ciing vé Thanh-That hoic 13 nhang dén
cling ching ding lanh thé (ai hio tdm dén Thanh-That ma clng); nhu viy méi
tranh khoi hiém nghi di-nghi. Chirc-sac hanh Pao ma giit dang cir chi minh chanh
nhu vay, khong nhitng 1a chu Tin-Pd ting phuc, ma nguoi ngoai Pao tréng vao
cling chang 101 chi bac bé.

MOi 1an khai dan, ching nén nhém qué s6 hai muoi ngudi, trir ra khi nao cé
phép quan cho thi m&i nén nhém nhau dong-dao.

Hanh Pao ma giit tron phén su, biét kiéng phép Nudc, biét giir luat hinh, thi
quyén ty-do tin-ngudng cua minh méi khong ai pham dén.

V. PHAI NANG HAU DAN

Vao Pao 10i, chd nén 1am tudng rang nha minh c6 lap vi tho Thuong-Dbé,
mdi bita cung tr thoi 1a du; can chi phai dén Thanh-Thit hau dan vi dau ciing
Thay vay.

Nghi nhu thé rat sai. Thanh-Thét 1 nha thd chung 1ap ra cho chu Bao-hitu t6i
ngay soc vong (1) tyu dén, trude 1 dung dai 18 cung Thay ciung nghe thuyét Phap,
sau nita 1a ¢6 dip cho minh hoi hiép nhau dé luin ban dao-dirc cing xe chit mdi
tuong than.

Théanh-That lai 12 noi biéu-hién nén chon Pao cua Pang Chi-Tén. Do d6 ma
nhon-sanh méi biét cach hanh dao cing cach sip dit dao-nghi niém-thirc ctia minh
ra thé nao; do d6 ma Pao méi dé pho-thong. Cho nén ngay soc vong chur Dao-hitu
noi nao can dén Thanh-Thét noi d6 hau dan cho dong dao, thi Dao moi ra vé thanh
hanh. Néu m01 nguoi cur ndi ¢ nha cing co Thay, roi nha ai nay cing madi, thi
Théanh-That tat phai bo khong, iy c6 phai 1a diéu dai quan-hé cho nén Pao lim
chang?

C6 nguoi lai 1am tudng rang hé nhap-moén noi Thanh-Thét ndo ¢ hau dan
noi d6, con may Thanh-That khac khong can phai dén. Xin phai biét rang Thanh-
Thit nao ciing thd mot Pang Chi Tén ma théi; Thanh-That nao ciing 1a Thanh-
That chung ctia Pao, ché khong phai cta riéng ai ma phong noi Thanh-That nay
Thanh-That no. Gia sir nhu khi truéc chd minh & chua 1ap Thanh-Thét, minh phai
nhap mén noi khac. Nay chd minh ¢6 Thanh-Thét rdi, minh nén hau dan chd minh
cho tién hon, mot 1a khoi mat cong di xa, hai 1a khoi tén tién 16 phi.

Con cac Thanh-That khac ¢ xa, nhu minh c6 dip di dén, 18 ciing nén ghé vao,
mot 1a 1am 1€ Pang Chi-Ton, hai nira cho biét chu Pao-hiru noi do.

Tom lai, vao Pao roi can phai nang dén Thanh-That hau dan trir ra khi ban
viéc nha, mdi nén vang mat.

VI. PIEU LE HAU PAN
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Cung t& Troi Phat qui tai 1ong thanh kinh. Chu Pao-hitu nam nit, chu Nhu,
chu Tin-ntt dén hau dan phai cho tinh-khiét nghiém-trang.

Vay thi:

Trude khi dén hau dan, phai don minh cho sach-s&, hét 1ong thanh kinh ma
khan nguyén cung Tro1 Phat. Pén dan roi phai gitt 1€ nghi cho thi€t nghiém-trang.

- Trudc khi chinh dan, khong dang ¢ trude Thién-ban ma gidn cot hay 1a noi
di€u chi hoai sy cung l1a khac nho trong dan.

Dau chinh dan r6i, dau chua chinh dan ciing vdy, nam nit phai cho phan biét
thu tu han hoi; ct trong ngod ra, thi nam ta, nir hiru, khong duogc 16n xon, khong
phép noi cudi 1a loi, khong ding 161 to tiéng nho, khong ding phép dem chuyén
nguoi ngoai ma thuat lai, khong dang luan ban quéc su, khong dang don-dai diéu
chi huyén-hoic, khong ding nhic chuyén bat binh budi truéc ma cai 1iy nhau,
khong ding hon thua ray ra, khong ding néi chuyén cta Pao-hitu viang mit, khong
dang dung 101 quanh co xo0i1 bdi nhau, khong dang gin ¥ n6i choi ma ky trung cham
chich nhau, khong ddng dem Ién dan nhitng sadch v& chi khac hon 1a sach vé ma
Hoi-Thanh da phé chuan.

Khi nhap dan

Nhép dan phai kl}én den 4o dai; mon-dé cﬁg Déng Chi-Té6n thi séc phuc’ cu
tuan theo Thanh-y, moi ngudi ai phai lo phén nay, giit cho khoi v6 1€ voi Dang
Chi-Ton cung chu Than, Thanh, Tién, Phat.

Chinh dan r6i, phai phan hang dung hau lang ling, khi cung phai cho dai
tinh.

Ai mic au-phyc thi quan 4o phai doan trang theo phép Au. Nhép dan roi, phai
di chon khong, khong dang hut thude, khong dang an trau.

Nhitng ngudi ubng rugu 15 thi khong nén nhap dan. Hau dan thi than thé phai
cho tinh sach, long da kinh thanh. Viéc tinh-khiét cung chang tinh-khiét trong
minh, thi ai biét ndy, chd nguoi nao khac hon minh thi khong thé ré dang. Ai dén
16 ma trong minh khong tinh-khiét thi chang kha nhap-dan, e mang 15i cung Troi
Phat.

Trudce khi cang Pang Chi-Tén, thuong c6 thuyét Pao, thi ca thay phai lang-
lang ma nghe. Ai co diéu chi khong hiéu hay 1a khong vira y, thi chd thuyét- -gla
nodi het rdi méi hoi lai, chang ding cai co giira chung. Con xin hoi, thi ai xin nay
hoi, may Dao-htru khac khong dang xen vao cii lay. Nhu ai co muon cai, muon
hoi diéu chi, thi phai xin phép thuyét-gia, ché khong diang ngudi ndy noéi, ngudi
kia cdi om-som, thi 1a vo 1& 1am.

Khi cing cung 13 khi thuyét Dao, Dao-hiru nao con ¢ hau duong ciing phai
glu: cho ém tinh, khong ding lam ray-ra, cung di dimg 16n x6n, khua gudc, khua
giay 16p-cop, lac-cac.
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VIL. PHAI XEM KINH SACH, LUAT LE

Sach kinh lu4t-1¢ trong Pao ching khac nao ngon dén dé soi t6 budc dudng
cho nguoi gitr Pao.

Nguoi it hoc can niang doc sach xem kinh, mot 13 md-mang kién-thirc cho
minh, hai dang rd thong dao-ly. Luat Dao la qui-téc don sin dé moi nguoi do theo
ma hanh dao cho ¢6 chuan thing, cho khéi pham diéu giéi cdm. Co ngudi nhip-
mon r6i ma khong lo hoc hoi theo kinh sach, gitr minh theo luat-1¢; moi ngdy mién
clng tr thoi 14 goi du, rdi than phlen rang vao bao roi ma khong thy ai chi bay
tam- -phap dao-ly chi hét. Than phlen nhu vay rat sai lam, vi s0 bon dao Van héng
{rc hang triéu, ai hoi dau chi biéu ting ngudi. Thién tho sin, chon kinh sin, tai
minh khong thinh ma xem dé than phién trai I&.

D6 1a phan nguoi it hoc. Con phan nguoi tri-thirc, tuy minh tai cao tri rong
mic dau, chd méi bude chon vao cira Pao, khong thé nao hiéu Pao cho ranh, ma
dau c6 hiéu thong dao-1y di nita, cling nén xem kinh sach nao thud nay minh chua
doc dén, vi kinh sach 4y ¢6 18 ciing gitp thém kién-thirc cho minh nhiéu it. Va lai,
tuy minh tai tri mac dau, chd méi dau co, thé nao hiéu thau tén-chi cung luat- phap
dao mau cho ranh- -r8. Vi du nhu mét vi thong-minh kia sang dén xur la no, mudn
biét duong s4 noi 4y, can phai hoi tham ngudi bon tho, chd cd dau ty-phy minh 1a
ngudi thong-thai khong can chi phai hoi han dén ké thuong nhon thiéu hoc. Viéc
Pao ciing vay; minh gioi 1a gidi vé phuong dién khac ma thdi, ché médi vao cta
Pao, tlrc can phai hdi Pao noi nguoi thong Pao trudc minh, hoac 1a hoc ctru noi
kinh sach. Dén khi rd thong dao-ly ranh-ré rdi, nho tri-thic ctia minh ra cong
nghién-ctru thém nira, ¢6 1€ minh s& troi hon ngudi da chi dan cho minh trude do,
roi minh ¢6 thé trude tac ra nhiéu sach vo cd gia-tri hon sach vé ma minh da xem
trong budi nhap-mon cau Dao.

VIII. PHAI XEM KINH SACH THE NAO?

Kinh sach van do noi cac Ngai rd théng dao-1y soan ra, song cac buc iy von
cling nguoi pham nhu: minh (1) nén cling ¢o chd sai 1am so sot; vi vy ma kinh
sach ty noi may vi ay soan ra cling ¢co cho khuyét diém sai 1am. Va lai kinh sach
lam ra phai hap thoi tiry thé. C6 nhiéu quyén kinh xwa sach cii ddi v6i doi trude thi
rat hap thoi, ma d6i voi doi nay lai ¢6 1am diéu khong hap. (Tac-gia khong trung
bang c6 ra day 1a khong mudn kich bac dén kinh sach nao ca).

Vay nén, muén doc kinh sach nao cho dugc bd ich, 1a can biét suy nghi
nghién-ctru, khoan nao chanh ly dé long, doan nao mo-hod ché nén tin voi, chd nao
hap theo thoi thé thi nghe, khoan nao nghich véi ton-chi minh thoi bo. Chang nén
qué tin noi kinh sach, ché nén tuong rang kinh sach ciia Thanh-Hién 1am ra ca
thay, nén day sao phai nghe ndy; doc sach nhu vy thi nguy hiém d6. Kinh sach c6
chd dang tin ma co chd cling khong nén tin vay; néu tin hét thi phai 1am lac; doc
kinh sdch ma khong biét phan biét diéu nao hiru 1y, diéu nao phi ly, doc kinh sach
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ma tri-thirc khong biét mé-mang, tu-tuong khong biét do lugng thanh ra da ton
cong vo ich lai con lam no6-1€ cho kinh sach nita; nhu vay tha l1a dirng doc 1a hon.
Séach c6 cau: "Tan tin tho bat nhu vo tho". Nghia 1a : "Tin hét sach ching bang doc
duoc sach". (*)

Thué nay nhiéu nguoi qua tin noi kinh sach dién xua, cir nhdm mit tin theo
ting chir, nghe timg cau, roi hiéu sai, tin 1am, khd tdm luyén Dao. Than 61! ba
khong an-chung, thi ché lai con hai dén tinh-than 1a khac. Ay vay, xem kinh sach
dé ro thong dao-1y thi nén, chd do theo d6 ma luyén Pao thi nguy 1am, vi hé hiéu
1Am mot may thi ciing du hai cho chau than.

Mubn luyén Pao cho a an-chimg, trudc hét ta can phai tu Am-chit va lap cong
bdi dirc cho du day; dén khi cong vién qua méan roi, mot cau tam-phap chon-truyén
ctia Thay ta 1a Ptrc Ngoc-Hoang Thuong-Dé ciing du cho ta hiéu Pao. Vi lai Ptc
Thuong-Pé c6 day rang: "Kinh dién giup doi siéu pham nhap Thanh chang khac
chi diia an com. Chang c6 né ké an com béc tay ciing an dang". Y Pang Chi-Ton
mudn néi nhu vay: "Kinh dién ti nhu daa, luyén Pao ti nhu in com. Ngudi du am-
chat, dao-dirc ma rd thong kinh dién, thi luyén Pao rat gian tién, ty nhu ngudi an
com c6 diia vay. Con nguoi c6 di am-chat, dao-dirc ma khong rd thong kinh dién
di nira bat qua luyén Pao kho mot chut vay thoi, thé nao luyén ciing thanh ding, ty
nhu ké an com, dau khong diia, bdc dn ciing xong vay".

Tom lai, vao ctra Pao rdi bat ky kinh xua sach nay, thay déu nén xem cho
biét, song can phai xét suy chiém nghiém, phan biét gid chon thi doc méi 1a bo ich
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